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The numerous refugees1 and immigrants2, who have overwhelmed 
Western societies in recent years, have resulted in the formation of 
multicultural societies in which we now live. We are called to live in a 
diverse world, where cultures coexist and representations differ from 
ours. Man is obliged to cohabit with people of other faiths and cultural 
characteristics within a context in which everyone can speak and 
express their peculiarities3. 
It is therefore necessary for modern society to acquire an intercul-
tural way of thinking with the acceptance of different codes or systems 
that will not lead to any social and cultural exclusion4. A major demand 
                                                          
1 See in this regard the term Refugee in Science and life, Polylexiko, v.5, p.154: “A 
refugee is one who expelled and sought refuge in another country to seek help or 
safety”. 
2 “An immigrant is called the one who voluntarily abandons his homeland to 
settle for a long time in another country” Ev. Pepes, The religious education of 
immigrants in Greece, Doctoral Thesis, Thessaloniki 2011, p.26. “Etymologically the 
term derives from the definition of time "after" and the verb "naio", which means a 
change of residence, migration”. See the term "immigrant" in H. G. Liddell-R. Scott, 
Mega lexicon of ancient Greek language, p. 436. According to international estimates 
and trends, the estimated number of international migrants worldwide amounted to 
214 million, which means that 3.1 % of the world's population is immigrants. See 
United Nations of Economic and Social Affairs (UN DESA), Trends in International 
Migrant Stock: The 2008 Revision, http://esa.un.org/migration/index.asp, (Access 
date, 17/9/2016).  
3 Ang. Ziaka, Interreligious Dialogues, vol. 2, Pournara editions, Thessaloniki 
2010, p. 11-12 
4 Chr. Arvanitis, "The Sanctity of Symbols as a Cultural Necessity of an Open 
Society", The Theology in midsection sea, http://e-theologia.blogspot.gr/2012-
/02/blog-post_3152.html, (Access date, 16/10/2016). 
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of the 21st century is the creation of preconditions and conditions of 
reciprocity, tolerance, respect, justice, peace and love on behalf of all 
human societies. People of any social origin, education and age must 
strive “to intercept the alienating forces of political restriction, the 
degradation of life and, in general, the selfish way of life and behavior”5. 
The recognition of interculturalism is a fact of intellectual sport and 
dialogue that favors the free expression of all individual cultural identi-
ties. An intercultural society requires equal living conditions for its ci-
tizens and equal opportunities in the institutions6. The era of late 
modernity attaches the diversity and pluralism of the human world7 
divided into a host of dominant communities, “without horizontal or 
vertical hierarchy either actual or potential”8. All cultural traditions are 
invited to contribute to the creation of a global community living based 
on mutual respect and a mutual understanding of different lifestyles, 
different attitudes and, ultimately, of different social descent. The main 
challenge now facing today's society essentially consists in the 
organization of relations between different cultures, so that their 
encounter does not lead to conflicts9, but to their creative interactions10. 
                                                          
5 G. Moustakis, Sociology for everyone, introduction to the Science of Society, 
Paratiritis editions, Thessaloniki 1981, p. 11-12.  
6 P. Georgogiannis, “Interculturalism and intercultural education”, in Georgo-
giannis P. (editing) Intercultural education: Gaits for a change in education, vol. 7, 
Patra 2008, p. 32. See also and El. Kanakidou-B. Papagiannis, Intercultural Education, 
editions Ellinika Grammata, Athens 1982, p. 21. 
7 “In the postmodern era all societies are heterogeneous in their own way”. F. 
Mayor, Preface to K. Stenou, Images of the Other. Diversity: from myth to prejudice, 
(translation, Benvenitse, S. – Papadima, M.), Exandas-Unesco, Athens 1998, p. 9. See 
also and J., Plagesis, Modern political and social philosophy, from Machiavelli to 
Marx, University Studio Press, Thessaloniki 2009, p. 36. 
8 Z. Bauman, Intimations of Postmodernity, Routledge, London 1992, p. 35.  
9 “Besides, the greatest conflicts in human relationships rely on different 
interpretations of the reality in which everyone lives”. P. Watzlawick, «La réalité est 
une construction», Sciences Humaines, 23 (1993) 40. 
10 Chr. Govaris, Introduction to Intercultural Education, Atrapos editions, 
Athens 2001, p. 11. 
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Intercultural experience leads to self-awareness and understanding 
of the cultural existence of each culture separately11. In the postmodern 
era in a new cultural, religious and ideological fermentation, the dialo-
gue of cultures is viewed as imperative12. Intercultural dialogue con-
tributes to approximation of individuals and peoples, in constructive 
contact between people with different cultural and spiritual traditions 
and to eliminate inequalities. Through dialogue we push aside our pre-
judices13 and our predispositions for our own and other cultures. Ad-
mittedly, justice, freedom, peace and equality are the intense and long-
standing demand of people of all societies. 
The dilemma of modern social reality is shaped as follows: huma-
nism or individualism. In the name of humanity it should be noted self-
transcendence of individualism14. Petrou says that “man acts freely and 
sets up his personality only in freedom and in dialogue with other 
people”15. The issue of pluralism is an immediate and practical issue that 
we must put forward and promote as the only feasible solution to 
address social problems, respect for privacy and, in general, human 
dignity. Durkheim mentions that “social reality is shaped differently, 
depending on the perspective of individuals”16. 
                                                          
11 L. Bredella, “For a Flexible Model of Intercultural Understanding” & 
“Afterword”, Intercultural Experience & Education, ed. G. Alred, M. Byram & M. 
Fleming, Multilingual Matters Ltd, Clevedon 2003, p. 225-226. 
12 J. Petrou, Theology and Social Dynamics, Church-Society-Oikoumene, 
Paratiritis editions, Thessaloniki 1993, p. 146.  
13 According to A. Giddens “prejudice refers to opinions or attitudes that 
members of a group have for members of another. The attitudes that premeditated 
people have in the past are usually based on rumors rather than on evidence and do 
not change easily, even if confronted with new information”.  A. Giddens, Sociology, 
translated by Dimitrios Tsousousis, Gutenberg editions, Athens 2009, p. 301.   
14 M. Begzos, Psychology of Religion, editions Ellinika Grammata, Athens 1996, 
p. 144.  
15 J. Petrou, Multiculturalism and Religious Freedom, Vanias editions, 
Thessaloniki 2005, p. 53. 
16 G. Simmel, “Duration and liquidity of religiosity”, in HERVIEU-LEGER, 
Daniѐle - WILLAIME, Jean-Paul, Social Theories and Religion, Translation by 
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The crowding out of human rights, the lack of peace17, freedom and 
justice are universal problems that require joint action of people18. The 
consubstantial of human nature and the respect for human freedom re-
quire transcendence of the ego, and the internal regeneration of man19. 
Humanity does not evolve monotonously and evenly but with an uni-
maginable variety of social and cultural forms20. The current era must 
focus on understanding the logic of the relationship and not the e-
limination of cultural differences21. In an intercultural society, relations 
between cultures are promoted and free transportation of their cultural 
goods is taking place22.  
Karl Jaspers highlights: “existence is really only as self-conscious 
communication˙ I only exist with communication”23. To make a positi-
ve contribution to the post-modern era, one has to learn to dialogue 
with other and cannot be in dialogue with the other when he “believes 
                                                          
Konstantinos Tsikedranos, Editing and Preface by Niki Papageorgiou, editions 
Kritiki, Athens 2005, p. 167.  
17 Ang. Ziaka stresses on the importance of peace: “Peace does not only refer to 
the absence of war but has wider dimensions. Characteristically, peace is the friendly 
coexistence of people, personal and social well-being, tolerance, recognition and 
respect for diversity, religious, political, racial, etc.”. Ang. Ziaka, "The overcoming of 
violence and the strengthening of peace - common reference and command in 
interfaith dialogue and European curricula", in And Peace on Earth, Holy Diocese of 
Demetrias, Academy of Theological Studies, Indictos editions, Athens 2010, p.137. 
18 J. Petrou, «Die Orthodoxe Theologie herausfefordedt durch aktuelle soziale 
Probleme», in T. Strohm (Hrsg.) Diakonie an der Schwelle zum neuen Jahrtausend, 
Universita ets verlag Heidelberg, Heidelberg 2000, p. 62-63. 
19 S. Agouridis, "The Mission of the Twelve Apostles in a Persecuted Church 
(Matthew 10, 1-42)", Bulletin of Biblical Studies 17 (1998) 36. 
20 G. Nicolaou, Intercultural Didactics. The new environment. Fundamental 
Principles, Ellinika Grammata editions, Athens 2005, p. 209-210. 
21 Ann. Triantafyllou, "Rhetoric of identity and misunderstanding in intercultural 
meetings", in Limits and Margins: Inclusions and Exclusions, National Center for 
Social Research, edited by Roxanne Kaftantzoglou, Athens 2000, pp. 165-166.  
22 El. Kanakidou-B. Papagiannis, Intercultural Education, editions Ellinika 
Grammata, Athens 1982, p. 21. 
23 K. Jaspers, Philosophy, Volumes 1, translated by E. B. Ashton, The University 
of Chicago Press, Chicago and London 1969, p. 2. 
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that the only way for truth and justice is his own”24. Christos Giannaras 
notes that man must “transcend physical necessity and individuality 
and exist as a self-determination of relationship and self-supply: as 
love”25. Respect for cultural diversity takes place through intercultural 
dialogue, which acts as a deterrent against absolutism26. 
Defending diversity as a prerequisite for a synthetic and creative 
society is based on a perspective that peculiarity serves universality27. In 
this case, cultural pluralism should be understood as the right of the 
diversity of human communities. Understanding the diversity of “the 
other” and his world requires reflection, presupposes the ability “to 
understand the present as an accomplishment in different worlds”28. 
Our respect toward the diversity of the other is a fundamental 
criterion of democracy and culture of each society, and each man 
separately29. We need to learn to recognize the other and to eliminate 
any idea of rejection and exclusion of his person. As Habermas puts it, 
we must respect the practices, lifestyle and perception with which he is 
connected30. It is therefore necessary to eliminate atomic and utilitarian 
mindsets and to create another culture that has as its reference personal 
and interpersonal relationships31.  
                                                          
24 J. Petrou, Multiculturalism and Religious Freedom, Vanias editions, 
Thessaloniki 2005, p. 74. 
25 Chr. Giannaras, Ontology of the Relationship, Ikaros editions, Athens 2004, 
pp. 32-33. 
26 M. Ignatiev, Human Rights as Politics and Idolatry, translation by Eleni 
Asteriou, Kastaniotis editions, Athens 2004, p. 195. 
27 D. Blackledge-B. Hunt, Sociology of Education, Metaihmio editions, Athens 
2000, p. 51. 
28 D. Gefou - Madianou, "Concepts of self and the “other”", identity issues in 
modern reality ", in D. Gefou - Madianou (ed) Self and "Other", Concepts, Identities 
and Practices in Greece and Cyprus, Gutenberg editions, Athens 2006, p. 44.  
29 Fr. Ampatzopoulou, “The cultural iconology and its goals”, Read 417 (April 
2001) 93. 
30 J. Habermas, «Struggles for Recognition in the Democratic Constitutional 
State», in A. Gutman (ed.), Multiculturalism, Princeton University Press, Princeton 
1994, σ. 110. 
31 K. Tsoukalas, Idols of culture: liberty, equality and fraternity in the modern 
state, Themelio editions, Athens 1992, p. 18-19. 
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The other is not an alien. Tsombanidis will point out that the dif-
ference between us is that we are not treated as enemies or as a threat, 
“but as fellow human beings and as co-pilgrims on the same path of 
complete society”32. The presence of others is a prerequisite for freedom 
as well as for our own existence. Man is called upon to dampen his 
selfishness, to open himself, and to make himself willing to “accommo-
date the one coming from the opposite”33. 
The existence of various cultural groups in modern societies pro-
vokes mankind to discover through diversity the elements of identity 
rather than through the opposition of different communities. No per-
son has the right to have superiority over another person 34. We need to 
oppose any kind of stereotypical hierarchy of the different35. It is impor-
tant to understand that respect for the positions and opinions we all 
enjoy regardless of our religious, racial and social origins are prerequi-
sites for building a society of respect and recognition of the different36. 
Archbishop Anastasios of Albania will defend the right of every-
one's personal freedom by formulating: “Living together the common 
human adventure, everyone on his part has to offer the best he has 
inherited from his past and in the light of the experience and criticism 
of others, to cultivate the healthiest seeds of the truth he holds”37. 
Modern society is and will remain unchanged multicultural and plura-
listic with insurmountable elements of intrinsic diversity38. Every man 
                                                          
32 St. Tsompanidis, Liturgy after liturgy: The Contribution of the Orthodox 
Church and Theology in Common Christian Witness for Justice, Peace and Integrity 
of Creation, PhD Thesis, Thessaloniki 1996, p. 166. 
33 Th. Papathanasiou, "Hope: the spiritual rise as a descent", Theology, Orthodox 
Theology and interreligious dialogue 84/4 (2013) 287. 
34 The Apostle of the Nations Paul in the hymn of love will emphasize that "love 
does not brag and is not arrogant". A' Corinthians 13, 4. 
35 B. Filias, "Sociology", in Papas, G., Intercultural Pedagogy and Didactics, 
autoekdosi, Athens 1998, p. 20. 
36 Evd. Sakellaropoulou, Intercultural education in kindergarten: kindergarten 
teachers attitudes towards cultural diversity as a factor of integration of foreign 
children in kindergarten, Doctoral Thesis, Ioannina 2005, p. 74. 
37 A. Giannoulatos, Relationships of Orthodoxy with Other Religions, Live 
Orthodoxy in the Modern World, Estia editions, Athens 2001, p. 56. 
38 Emm. Klapsis, "The inter-religious dialogue and universal salvation", 
Theology, Orthodox Theology and inter-religious dialogue 2 (2013) 81. 
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has a right to equal treatment. It is the duty of every citizen to respect 
diversity and pluralism, as well as the right to the freedom of expression, 
thought, conscience, individually or jointly, without discrimination 
based on race, nationality, language, religion or gender39. 
The right of man for life and free development of his personality is 
a non-negotiable element of human nature. Each person must be 
treated with humanity and respect for the inherent human dignity40. 
The Universal Declaration of Human Rights of 194841, formulated the 
following concerning human dignity: “all human beings are born free 
and equal in terms of dignity and rights ... endowed with reason and 
conscience and must act among themselves in a spirit of brother-
hood”42, whereas article 2 provided that: “each without distinction of 
race, color, language or religion… should boasting for the enjoyment of 
all the rights and freedoms which set forth in this proclamation”43. A 
particularly memorable position in the protection of human rights and 
culture is also the UN Pact on Economic, Social and Cultural Rights, 
adopted by the UN General Assembly on 16/12/1966 and entered into 
action on 3/1/197644, which guarantees “equal and without discrimina-
                                                          
39 O. Laphantin - K. Miller, Do not be afraid of globalization, Kalvos editions, 
Athens 1999, p. 75. 
40 L. Al. Sicilian, The human dimension of International Law, Interactions of 
general international law and human rights, Foreword Emmanuel Roukouna, editions 
Nomiki Vivliothiki, Athens 2010, p. 99. 
41 P. Naskou-Perraki, Mechanisms for the Protection of Human Rights, 
International Practices, theory and practice, Contribution: K. Hainoglou, M. Vagias, 
Ant. N. Sakkoulas editions, Athens – Komotini 2008, p. 77. 
42 St. Perrakis, "Human Rights and Peace", in the work of Dim. Papadopoulou 
(Ed.), Education for Peace and Human Rights, Workshop of Peace Education, 
Thessaloniki, 1990, p. 118 and M. Ignatiev, Human Rights as politics and idolatry, 
translated by Eleni Asteriou, editions Kastanioti, Athens 2004, p. 47-48. 
43 A. Marinos, The basics of religious freedom, Sakkoula editions, Athens - 
Komotini 2004, p. 18. 
44 The UN Pact on Economic, Social and Cultural Rights has so far been ratified 
by 159 states. P. Naskou Perraki, Mechanisms for the Protection of Human Rights, 
International Practices, theory and practice, Contribution: K. Hainoglou, M. Vagias, 
Ant. N. Sakkoulas editions, Athens – Komotini 2008, p. 111. 
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tion of any kind as to race, color, gender, language, religion, political or 
other beliefs, national or social origin, property, birth or any other sta-
tus of enjoyment human rights”45.  
But also at the European level, article 14 of the European Conven-
tion of Human Rights proclaimed that: “the enjoyment of rights and 
freedoms must be guaranteed to every person without discrimination 
based on gender, race or other criteria”46. While the Charter of Funda-
mental Rights of the European Union, in Nice, France on 7 December 
200047, in article 81§1, stipulated that: “It is forbidden any discrimina-
tion based on any gender, race, color, ethnic origin or social origin, ge-
netic features, language, religion or belief, political opinion or any other 
opinion, membership of a national minority, property, birth, disability, 
age or sexual orientation” and article 82 would complement that: “The 
Union respects the cultural, religious and linguistic diversity”48 of all its 
citizens49. 
Additionally, on the African level, the African Charter adopted in 
Nairobi in June 1981 by the Organization for African Unity, which 
                                                          
45 A. Gioupsanis, The evolution of the protection of indigenous peoples in 
international law, Doctoral Thesis, Thessaloniki 2004, p. 103.  
46 P. Naskou Perraki, as above, p. 425-426. See also and K. Papageorgiou, The tax 
status of religions, Tax equality and religious freedom, Sakkoula editions, Athens - 
Thessaloniki 2005, p. 33: “The Article 14 of the European Convention on Human 
Rights ensure the 'use' of the rights and freedoms to which the Convention refers, 
regardless of any racial, religious or other discrimination”. 
47  In 2007 has been signed the reform Treaty of Lisbon, a hybrid form of 
community constitutional framework, which officially incorporated the Charter of 
Fundamental Rights in the Constitutional Treaty of the European Union. D. Venieris, 
European Social Policy and Social Rights, the end of hymns, editions Ellinika 
Grammata, Athens 2009, p. 327. 
48 K. Papageorgiou, as above, p. 34-35. 
49 Five years earlier at the Cannes European Council in June 1995 it was stressed 
the obligation of each partner of the European Union to respect "diversity and 
pluralism in its society, as well as the right to freedom of expression, freedom of 
thought, conscience and religion, individually or jointly, without any discrimination 
based on race, nationality, language, religion or sex". Cannes European Council (26-
27/6/1995), Presidency Conclusions, 5N 211/95. See also K. Kotsiopoulos, Orthodoxy 
and Europe, Hellenic College of Thessaloniki, Thessaloniki 1998, pp. 217-218. 
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entered into action on 21 October 1986, Article 2 recognizes the right 
to diversity and the equality of human values and lifestyles. Emphasi-
zing that “each individual is entitled to enjoy the rights and freedoms 
provided for in the Charter without any distinction as to race, ethnic 
group, gender, language, religion, political or any other opinion of na-
tional or social origin, property, birth or other status”50. An important 
milestone in recognizing respect for human dignity and personal free-
dom is the 1969 United States Convention on Human Rights, which 
explicitly condemns discrimination “based on race, color, sex, language, 
religion, political or other beliefs, national or social origin, economic 
situation, birth or other social condition”51. 
A special mentioning is deserved also for the Arab Charter on 
Human Rights (1994), which in its Preamble recognizes the right of all 
to a "decent life based on freedom, justice and equality”52. In conclusion, 
today established approximately 250 international organizations for the 
protection of human rights, while almost 2,000 multilateral treaties and 
intergovernmental agreements asseverating the right to free intellectual 
development of man, free of any predetermination of substance or na-
ture or species53. 
Consequently, the challenge of modern times is the multicultural 
unity, which leaves no room for entrapment in our ego. The 21st cen-
tury faces the challenge of promoting acquaintance and communica-
tion with other cultures for a harmonious, creative and productive 
coexistence of different cultural and social groups. Moreover, pluralism 
does not require division, but it helps to unity of the human race. 
                                                          
50 P. Naskou Perraki, Mechanisms for the Protection of Human Rights, 
International Practices, theory and practice, Contribution: K. Hainoglou, M. Vagias, 
Ant. N. Sakkoulas editions, Athens – Komotini 2008, p. 481. 
51 P. Naskou Perraki, as above, p. 449 & p. 472-473. 
52 Article 3 of the Arab Charter guarantees: “The right to equality without 
discrimination on grounds of race, sex, color, language, religion, opinion, thought, 
national or social origin, wealth, birth, physical or mental disability”. P. Naskou 
Perraki, as above, p. 510-511. 
53 Chr. Giannaras, The inhumanity of the right, Domos editions, Athens 2006, p. 
113-114. 
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 By overcoming individuality, we recognize diversity and therefore 
we consider it an indispensable component of society. Identity cannot 
exist in isolation but through relationship, society and communication 
with the other54. Dalal believes that human identity can be interpreted 
as a “phenomenon that is embedded in a social interaction and social 
relations”55. Each person acquires self-awareness only through intera-
ction with others. 
Relationships with each others must involve friendship, justice, re-
spect for diversity, and dialogue56. The identity of the person compels 
us to treat it as “open” to difference, inherent and coextensive with the 
difference57. Difference and variety are wealth, good will and not a pro-
blem. The consequence of all this is to guarantee the right to difference 
or contrast, not as a self-centered autonomy but as an opportunity to 
share the difference58. 
The quest for complementarity within the difference can cure the 
amputations we have suffered and do not let us to communicate with 
the other's otherness. Therefore, the dialogue between cultures and so-
cieties contributes to the promotion of knowledge, mutual recognition, 
understanding and respect for different cultures, traditions and values, 
as well as to the recognition of common ties connecting people59. Mo-
reover, post-modernity is characterized by the transition from nationa-
                                                          
54 K. Ware, The Orthodox way, Eptalofos editions, Athens 1983, p. 62. 
55 F. Dalal, Group Analysis after S.H. Foulkes: Let's (again) talk seriously about 
the team, translated by Giorgos Mertikas, Kanaki editions, Athens 2007, p. 278. 
56 Con. Marcondes Cesar, "Person, identity and diversity in Paul Ricoeur's work," 
Evdikia 8 (2008) 28. 
57 G. Skaltsas, "Eschatology as dynamic social Ontology. The St. Gregory of Nyssa 
proposal for a new Ontology", Holy Diocese of Demetrias, Academy of Theological 
Studies, Church and Eschatology, Kastaniotis editions, Athens 2003, p. 334-335.  
58 Ch. Giannaras, The inhumanity of the right, Domos editions, Athens 2006, p. 
9. 
59 T. Triandafyllidou, "The peculiarities of Russian as a foreign language in 
Greece", Hellenic Semiotics Society, Interculturalism, Globalisation and Identities, 
edited by Helen Hondolidou, Grigoris Paschalidis, Kyriaki Tsoukala and Andrew 
Lazaris, Language Editing by George Michaelides, Gutenberg editions, Athens 2008, 
p. 363.  
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list society to multicultural society60. Levi Strauss points out that a man-
kind inherent in a single lifestyle is inconceivable, “because it would be 
humanity ossified”61. 
Thus, man becomes civilized to the extent that he transcends his 
individuality and realizes the need for interpersonal relations62 structu-
red only in the context of mutual tolerance, understanding and respect 
for the otherness63. It is necessary to overcome the prejudices, arrogant 
attitudes and degrading discrimination against our fellow human 
beings with sincere respect for the specificity of each nation and culture, 
to the freedom and dignity of humanity64. It is a timely challenge to seek 
a new way of thinking and understanding of the unity of the planet and, 
at the same time, of the diversity of the world composing it.  
Citizens are treated as rational beings only when they perceive each 
other as free and equal. We must remove the mask of massive and 
impersonal individuality and highlight the human person in all its 
fullness through relationships65. Through interpersonal relationships 
with diverse and different perspectives for human society, human 
person can be detected. The development and formulation of subjecti-
vity always passes through the relationship with the other. 
There is, therefore, a need for a new approach to the current social 
and cultural realities of modern societies, through a framework of mu-
                                                          
60 Ul. Beck, Freedom or Capitalism, Discussions with Johannes Vilms, Foreword 
by Nikos Kotzias, translated by Helen Asteriou, Kastaniotis editions, Athens 2005, p. 
10. 
61 L. Strauss, Race and History, Race and Culture, Patakis editions, Athens 2003, 
p. 74.  
62 M. Begzos, Philosophical Anthropology of Religion, editions Ellinika Gram-
mata, Athens 1996, p. 224-225. 
63 G. Nicolaou, Intercultural Didactics. The new environment. Fundamental 
Principles, Ellinika Grammata editions, Athens 2005, p. 209-210. 
64 J. Kaftantzoglou, Social Exclusion: Outside, Inside and Under, Theoretical, 
Historical and Political Origins of an Ambiguous Concept, Savvalas editions, Athens 
2006, p. 199. 
65 D. Miell-R. Dallos (ed.), Interpersonal Relationships, A Continuous Social 
Interaction, Translation by Penny Panayotopoulou, editions Ellinika Grammata, 
Athens 2007, p. 356. 
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tual respect between people with different cultural expressions66. Every-
one is entitled to have the freedom to defend the lifestyle he chooses. 
The search for a new human civilization can be reached through the 
recognition of diversity as an invitation and interaction. Finally, 
cultures, languages, and religions are meeting now in the open environ-
ment of modern societies, promoting mutual respect, peaceful coexi-
stence, tolerance of the different, peace, coexistence, justice and plura-
lism67. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                          
66 J. Zizioulas, "Cultural Identities and Globalization", in Cultural "identities" & 
"globalization", Conference texts, editions of Education and Culture Society "Edele-
chia"- Seminary Geitona & Costea, Athens 2003, p. 25. 
67 Chr. Savvatos, "Religions and Churches, factors of peace, reconciliation and 
solidarity", Theology, Orthodox Theology and interreligious dialogue 82/2 (2013) 14. 
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ΠΕΡΙΛΗΨΗ 
 
Ἡ ὕπαρξη διαφόρων πολιτισμικῶν ὁμάδων στὶς σύγχρονες κοινω-
νίες προκαλεῖ τὴν ἀνθρωπότητα νὰ ἀνακαλύψει μέσα ἀπὸ τὴν 
ἑτερότητα τὰ στοιχεῖα ταυτότητας καὶ ὄχι ἀντίθεσης τῶν διαφορετικῶν 
κοινοτήτων. Κανένας ἀπὸ τοὺς λαοὺς δὲν ἔχει τὸ δικαίωμα ὑπεροχῆς 
στοὺς ἄλλους, χρειάζεται νὰ ἐναντιωθοῦμε σὲ κάθε εἴδους στερεοτυπι-
κὴ ἱεράρχηση τοῦ διαφορετικοῦ. Εἶναι σημαντικὸ νὰ κατανοήσουμε ὅτι 
ὁ σεβασμὸς τῶν θέσεων καὶ τῶν ἀπόψεων, ποὺ ὅλοι δικαιούμαστε, 
ἀνεξάρτητα ἀπὸ τὴ φυλετικὴ καὶ τὴν κοινωνικὴ κατάγωγή μας, 
ἀποτελοῦν ἀπαραίτητες προϋποθέσεις, γιὰ νὰ δομήσουμε μία κοινωνία 
σεβασμοῦ καὶ ἀναγνώρισης τοῦ διαφορετικού. 
Ὁ σεβασμός μας ἀπέναντι στὴ διαφορετικότητα τοῦ ἄλλου, ἀποτε-
λεῖ βασικὸ κριτήριο πολιτισμοῦ καὶ δημοκρατικότητας κάθε κοινωνίας 
καὶ τοῦ καθενὸς ἀνθρώπου ξεχωριστά. Πρέπει νὰ μάθουμε νὰ ἀναγνω-
ρίζουμε τὸν ἄλλο καὶ νὰ ἐξαλείψουμε κάθε ἰδέα ἀπόρριψής του καὶ 
παραγκωνισμοῦ τοῦ προσώπου του. Ὅπως διατυπώνει ὁ Habermas, 
πρέπει νὰ σεβόμαστε τὶς πρακτικές, τὸν τρόπο ζωῆς καὶ ἀντίληψης μὲ 
τὸν ὁποῖο εἶναι αὐτὸς συνδεδεμένος. Εἶναι ἀνάγκη νὰ ὑπερβοῦμε τὶς 
προκαταλήψεις, τὶς ἀλαζονικὲς νοοτροπίες καὶ τὶς ὑποτιμητικὲς διακρί-
σεις σὲ βάρος τῶν συνανθρώπων μας μὲ εἰλικρινῆ σεβασμὸ πρὸς τὴν 
ἰδιοτυπία κάθε λαοῦ καὶ πολιτισμοῦ, πρὸς τὴν ἐλευθερία καὶ τὴν 
ἀξιοπρέπεια τῆς ἀνθρωπότητας. Ἀποτελεῖ ἐπίκαιρη πρόκληση ἡ 
ἀναζήτηση ἑνὸς νέου τρόπου στοχασμοῦ καὶ κατανόησης τῆς ἑνότητας 
τοῦ πλανήτη καὶ ταυτόχρονα τῆς πολυμορφίας τῶν κόσμων ποὺ τὸν 
συνθέτουν. 
 
 
 
